ings could never “take away #ins " (Heb 10:4). Nev-
ertheless, the Old Testament priesthood was “a
abadow of the good things to come” (Heb 10:1),
when the one high priest, Jesus, would of-
fer his own Body and Blood to the Father
once for all, a single sacrifice offered for
all time for the sins of the whole world

D
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We put no obatacle in any one s way, 4o that no fault may be forund with our mintatry,
but as vervants of God we commend ourselves in every way: through great endurance, in
afflictions, hardabips, calamties, beatings, imprisonments, tumults, labors, walching,

bunger; by purity, knowledge, forbearance, kindness, the Holy Spirit, genuine love,
truthful apeech, and the power of God; with the weapons of righteousness for the right hand
and for the left; in honor and dishonor; in il repute and good repute. We are treated as
impoators, and yet are true; as unknown, and yet well known; as dying, and bebold we live;
av punished, and yet not killed; as vorrowful, yet always rejoicing; as poor; yet making
many rich; as baving nothing, and yet posscsasing everything. Our mouth is open to you,
Cortnthians; our beart to wide. ~ 2 Corinthians 6:3-11

HE OLD TESTAMENT priests were messengers
of the Lord (see Mal 2:7), “appotnted to act on
bebalf of men in relation to God, to offer gifts and
dacrifiees for aine” (Heb 5:1), but their offer-

apostles by giving Peter the “keys of 1he Kingdom of
Heaven” (Mt 16:19) by making them priests at the
Last Supper when he commanded “do this in remem-
brance of me” (Lk 22:19), and by sending them out
“to all the nations” to preach and baptize in his
name (see Mt 28:18-20). When the need

arose, the apostles ordained other men to

“Holy Orderds is a call,
neither a right nor a

(see 1 Tm 2:5; Heb 9:26; Heb -

10:10-14). e,

Jesus passed on his j(;“ “\{_

authority to Peter

.
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be their successors (see Acts 1:20-26; Acts 6:1-6),
and likewise, their successors ordained others to fol-
low after them (see 1 Tm 3:1-13; 2 Tm 1:6; Ti 1:5).

Three Degrees of Holy Orders

Holy Orders is a call, neither a right nor a career
choice. Unlike the sacraments of initiation (Bap-
tism, Confirmation, and Holy Eucharist) to which
God calls everyone, the call to receive Holy Orders
is placed in the hearts of only some. In the Latin
Rite, the priesthood is also a call to be celibate (un-
married) “for the wike of the Kingdom ™ (Mt 19:12). This
celibacy helps those called to be more completely de-
voted to “the affairs of the Lord” (1 Cor 7:32), particu-
larly with regard to their role as “father” to the fam-
ily of Ged, the Church (see handout on Celibacy for
the Sake of the Kingdom).

As soon as the need arose, the early Church con-
terred (gave) and exercised the sacrament of Holv
Orders in three different degrees: bishop. priest, and
deacon (see Acts 6:1-6; Phil 1:1; 1 Tm 3:1-2; T 1:7).
Bishops receive the fullest degree of Holy Orders

and can trace their ordination in apostolic succes-
sion back to the apostles. Timothy, whom Paul calls
his son (see | T'm 1:2; 2 I'm 2:1), was commissioned
by Paul to stav in Ephesus and become its first bish-
op (see I Tm 1:3). Scripture makes it plain that
Timothy's authority was conferred by Paul through
the laying on of his hands (see 2 Tm 1:6). And al-
ready in the second century, the importance of ap-
ostolic succession for the preservation and purity of
the Church'’s doctrine is demonstrated by St. Irenae-
us, bishop of Lyons, France who lists the unbroken
chain of succession in Rome from St. Peter down to
the pope of his day.

In Holy Orders, the bishop receives the offices
of Jesus for sanctifying, teaching, and guiding (or
governing) the faithful as priest, p:‘op}mt. and king.
Most bishops are also assigned by the pope to serve
a certain portion of the Church called a diocese or
archdiocese. Bishops also share in the pope’s respon-
sibilil’y tor the whole Church as brother bishups.

Priests are also ordained into Jesus' ministerial
priesthood. but to a lesser degree than that of the
bishop (episcopate). Normally. priests are ordained
by the bishop of the diocese they will be serving in or
the religious order of which they will be a part. Thev
are to be the bishop's co-workers, and when they are
ordained, they make a promise of obedience to him.
Priests may be given responsibility for any of a bish-
op's works or for parishes under his authority. As
priests, they are given the power to lorgive sin and
to ofler the Mass.

Deacons are ordained by the bishop “not unto
the priesthood, but unto the ministry™ (CCC 1569).
This ministry and service of a deacon enables the
bishops and priests to focus on the specific duties
of the ministerial priesthood (see Acts 6:1-6). Dea-
cons assist at the Mass, preach and teach, witness
and bless marriages, preside at funerals, baptize and
carry out significant works of charity. Although
they are not members of the ministerial priesthood,
through their call and ordination to service thev con-
stitute the diaconate, that is, the third degree ol Holy
Orders, and assist in the sanctiying, teaching, and
shepherding functions of priests and bishops.

“In Holy Orders, the baptized man becomes ‘another
Christ.” He is changed not because of what he can do, but
becauwse of what bhe bas become.”

U Laenien Gentivane 29 F Chrwotier Dovitinene 15
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Rite of Holy Orders

Bishops administer the sacrament of Holy Orders.
The essential rite of Holy Orders is the laying on of
hands by the bishop in silence followed by the praver
of consecration proper to each degree of ordination
(see Acts 6:1-6; 1 Tm 4:14; 2 Tm 1:6).

The prayer of consecration for a bishop reads, in
part: “"So now pour out upon this chosen one that
power which is from you, the governing Spirit whom
you gave to vour beloved son, Jesus Christ, the Spir-
it given by him to the holy apostles, who founded the
Church in every place to be your temple for the un-
ceasing glorv and praise of your name” (Rife.s of Ordina-
tion 26). A bishop serves his diocese as its chief shep-
herd and pastor. At his ordination, the newly ordained
bishop is presented with a gold ring, a tall pointed hat
called a miter, and a pastoral stall, all symbols of his
new role as chiefl shepherd and pastor.

The prayer of consecration for a priest reads, in
part: “Almighty Father, grant to this servant ol yours
the dignity of the priesthood. Renew within him the
Spirit of holiness. As a co-worker with the order of
bishops may he be faithtul to the ministry that he re-
ceives from you, Lord God, and be to others a model
of right conduct™ (Rétea of Ordination 22). To sym-
bolize the ministry he will perform at the altar, the
newly ordained priest is presented with a chalice and
dressed in a priestly garment called a chasuble (a
long, sleeveless overgarment worn by priests when
celebrating the Mass).

The prayer ol consecration for a deacon reads, in
part: “Lord, look with favor on this servant of yours,
whom we now dedicate to the ofhee of deacon, to
minister at vour holy altar. Lord, send forth upon
him the Holy Spirit, that he may be strengthened by
the gitt of your seventold grace to carry out taithfully
the work of the ministry” (Rites of Ordination 21). Be-
cause of his proper ministry to the Word, the newly
ordained deacon is presented with the book of the
Gospels. He also receives special garments that he
will wear when assisting at Mass and presiding over
other liturgical ceremonies.

What are the Effeets of Holy Orders?

In Holy Orders, the baptized man is configured to
Christ by a special grace of the Holy Spirit. He be-
comes “another Christ.” In the most profound way
possible, ordination creates a new man, one who, if
living his vocation faithfully, can say with St. Paul:
It e no longer Ibo live, but Christ who livea in me” (Gal
2:20). He is changed not because of what he can
do, but because of what he has become. This grace

A deacon preparing the Sucramentary
{alwor called the Roman Missal) for M

makes a permanent seal or spiritual character on his
soul that conforms him in a deeper way to Christ and
enables him to act i peraona Christé ("in the person of
Christ”) by carrving out the threefold office of priest,
prophet, and king. Like Baptism and Confirmation,
the effect of this sacrament is permanent and there-
tore cannot be repeated or given temporarily.

Also, the Holy Spirit gives specitic sacramental
graces to cach recipient according to the office to
which he is being ordained. Bishops receive specific
graces that hclp them guide and defend the Church
as shepherds and pastors of God's people. Priests re-
ceive those graces that are proper to the duties of their
office, among which are principally the responsibility
to proclaim the Gospel, to baptize, to offer the Mass,
and to forgive sins. And deacons, who have been or-
dained to service, receive graces to help them carry-
ing out their service toward the liturgy, the Gospel,
and works of charity. While the sacramental grac-
es differ, all three offices of bishop, priest, and dea-
con constitute the hierarchical ministry of the Church
that is directed toward worship of God and the teach-
ing, pastoring, and governing of his people.

“So [ exhort the eldera AN Youu, & a fellow clder and
a wilneas of the sufferings of Chrat as well as a partaker in
the glory that & to be revealed. Tend the flock of God that i
your charge, not by constraint but w.rm}{q{m not for abame-

ful gain but cagerly, not as domineering over those in your
charge but being examples to the flock. And when the chief

Sr‘.'i:'pbcn} o+ manifeated you will obtain the unfading crown
of glory” (1 Pt 5:1.4).
(CCC 858-862, 1534-1589, 2686)
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Celibacy for e ke of The Kingdom

Greater love hao no man than ths, that a man lay down bus life for b friends. ~ Jobhn 15:15

HRIST CALLS ALL to ho- . ¢ : Cor 7:32-33). Our Lord Je-
liness — to the perfec- Ce[lbacy td a delf-durrenaer sus Christ spoke favorably of

tion of charity. Some those who voluntarily choose

Jfor a sublime purpove.

are Cél“ed to [I‘]t‘ pllb]iC cu]ibacy: “n"l"'('-"t.’ are t.’.t‘.t”(n‘(‘l"':f u'.{m

profession of vows of pover- have made themoelves eunichs for
tv, chastity, and obedience in a society or permanent the aake of the Kingdon of Heaven. He who o able

state of life approved by the Church.
The religious — one who lives in a religious

to recetve Uhia, let bim receive it" (Mt

19:12). These words of Christ are

the foundation for the Church’s
rule of celibacy for priests.

The Church teaches that
both virginity for the sake of
the Kingdom and Christian
marriage are gilfts {rom the
Lord. Both are esteemed by the
Church, and the realities they
signily are inseparably united

community — chooses to live a life totally

dedicated to God, focused primarily on the

attainment of glory in the world to come.
Ordained priests and bishops of the

Church in the Latin Rite are men who have o :
vowed to remain celibate (unmarried, and Vo
therefore abstaining completely from sexu- ‘

al relations) tor the sake of the Kingdom of ' i (%
Heaven. {Bis]‘nops of other rites are chosen ol
from unmarried priests, and those who are '
ordained to the priesthood before

marriage may not marry.)

and caught up in the mystery of
Christ. Periodically, sexual
scandals have brought
Celibate men give them- into question the de-
selves solely to God. to_ sirability of celiba-
serve his people with an & cy, or even wheth-
undivided heart. Celiba- &

eritis healthy and
cyv ig embraced not be- |

normal to forego

cause marriage is not 3
desired, but because &
the work of God is <
more g:‘cally de-
sired. “f want you

to be free from anx-

letiea. The wn-

marriage and
sexual relations
for a lifetime.
These scandals
bring to light a
grievous mis-
understand-
mareied man ta ing of the in-
anxious about
the affaire of
the Lovd, bow to
please the Lord;

tent of Jesus
Christ to en-
courage heroic
souls to dedi-
bt the mar- cate themselves

ried man fo anx- to his total, un-

fettered service,
ly affaira, bow to

ot about world- t‘ —

\ 4 i’ | so that his work

please bio wite” (1 L ¥ on earth could

be accomplished
Aatter of the Little
Stoterw of Jeates and

Alary (LSJAL), founded

i Baltimore,
Alaryland in 1974

more eftectively.
Christ intention-

ally spoke favor-

o al parohial meiwtion, or medivilual) permission 1o reprosdoce thas handear




|

21

LIy rem a1ty

A pastor and bisbop

ably of thase who would choose to “be eunuchs” for
his sake because their undivided service was desired
by him. Christ’s words clearly show that he did not
think celibacy was unnatural or beyond the ability of
men to maintain, with God's grace. Christ was em-
phalic n :w‘l[‘essing that intense, :Ill~cunsuming love
for, and service to, him were paramount. He calls his
special servants to be supernatural rather than mere-
ly natural when he says: “He who loves father or mother
miore tha e to ot worthy of me; and he whe loves von or
danghter more than nwe Ly not worthy of me” (Mt 10:37;
see also Mt 19:29). To question Christ’s call for a life
dedicated to him in celibacy is to open one’s self to
the warning call of Christ: “O mien of little faith!” (Lk
12:28). The words of Christ in the Gospels and the
experience of the Church since apostolic times speak

of the fruitfulness of the celibate priesthood and the
awesome example of men living a life and ministry in
imitation of the celibate Christ.

Celibacy has meaning, power, and purpose pri-
marily because of the apostolate. It is a self-surren-
der for a sublime purpose. The purpose of celibacy,
like all forms of asceticism (sell-denial for spiritual
reasons), is for love, and love alone. To lay down
one's life for his friends (see Jn 15:13) can not only
mean the kind of physical death that Jesus volun-
tarily accepted on the cross, but also the day-by-day
death of one’s own desires and will for the sake of
others. This is the call of the celibate priest, part of
the mystery of his vocation to ministerial service and
a glorious gift to God's people.

(CCC 915-916; 1679-1580, 1618-1620)

Colibacy for e Sk
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I DLersona Christi:
e C}ma;ﬂf 6;,_&;57/131}/51/

You did not choose me, but I chose you and appownted you that you should go and bear frudt
and that your j}'u[! dhould abide; av that whatever You ask the Father in m Y name, he ma y
gtve it to you. ~ John 15:16

1IE PHRASE "7V PERSONA CHRISTI 18 not one that The ministerial priesthood is made up of bishops and
is commonly understood. Apart from it be- priests who, assisted by deacons, are given the specif-
ing a Latin phrase which is seldom ic purpose of sustaining and renewing the
translated, further contusion re- members of the Church so that thev in
turn can carry out the Church's mis-
sion to the whole world.

Through the grace of the sacrament
of Holy Orders, bishops and priests
(and alse deacons although to a lesser
extent) are incorporated into the per-
son of Christ, the Head of the Church,
and are given the power to act in per-

sults from wrong ideas about the na-
ture and meaning of the priesthood.

However, when understood correctly,
it makes clear the essential difference
between the baptismal priesthood and
the ministerial priesthood and provides
one of the fundamental truths need-
ed to understand the sacraments of the

wona Christi, that is, in the person of
“B[dbap'; a”a prfetftd are Christ, when they exercise their sancti-
. . fving, teaching, and guiding functions for
given the power to act, in the

the sake of the members of the Body, the

Church. Bishops and priests act a2 peraona

person of Christ, when they
exercise their sanctifying,

Chrestl when they ofler the Mass, forgive sins,
preach in the name of the Church and perform
other acts of shepherding, teaching, and

teac/;?uz‘q, ana_qul()tn_l] - ; __-‘ guiding. Sl;mding at the altm‘. the pl‘iost

ﬁlﬂt‘fiﬂﬂdf()!‘ the salke Of ? ’tﬁ{ Ij or bishop (and the deacon assisting)

> acts through Christ whose sacrifice is
the members of the Body, w
the Church.”

Church as real encounters with the Lord
Jesus himself.

Baptism incorporates the believer into
the eternal priesthood of Christ. It is the

the only worship which is pleasing to
the Father and the only one which
sanctities. The People of God,
gathered in assembly, also offer
this pleasing sacrifice to the Father
in virtue of their baptismal priest-
hood but only as the body of mem-
bers united to Christ, the Head whose
acting presence has been conferred
upon the ordained minister(s)
present.
Although the
ordained min-

means by which the Lord makes the People
of God into a “bely " and “royal pricathood”
(1 Pt2:5,9). This pl‘iesthood 1s put to
the service of humanity and works
to draw all people back into com-
munion with God. It receives its
sustaining power and grace ister has
trom Christ through the min-

isterial priesthood that he has

_}/’

created in the Church for this purpose.
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been contigured to Christ and his be-
ing permanently made to image him as
Head, his ability to act in persona Chres-
/1 extends only to those functions given
to him by Christ. A priest who takes
a plane to go on vacation for a week
is not acting i peroona Christi. How-
ever, this does not mean that he takes
a vacation from being a priest but un-
derscores the primacy of his priestly
actions from his other more mundane
ones (for examp]e. driving a car, tak-
ing a pL‘mf:. eating a meal, etc.).

The presence of Christ in the priest
does not erase his human frailty. Like
the rest of the baptized, he must strug-
gle with human weakness and sin, a
struggle characteristic of all the mem-
bers of the Church, including its min-
isters. However, the minister's sins
or errors cannot impede the validity
and fruitfulness of the sacraments be-
cause these acts which are proper to
his ordained function are guaranteed
by the presence of Christ in whose
name he acts. Thus, the sacraments
are efficacious — that is, they give the
grace they signify — because the true
minister is always Christ. The sacra-
ments act ex opere operafo (Latin for “by
the very fact of the action’s being per-
formed™). The sacraments are etlec-
tive even if the miniater of the sacrament
L utterly depraved and mired in ain. The
righteousness of the minister does not
give the sacraments their power; God
does. This is a phenomenal example of
God’s mercy and loving-kindness to-
ward his people.

For our part, we should offer respect
and love to our bishops and priests, as
St. Paul instructs us: “But we beacech you,
brethren, to reapect those who labor antong
yere and are over you i the Lord and admon-
b yout, and to eateem them very a'f:.-:qf.r['_ v i
love becanse of Hhetr work ™ (1 Thes 5:12-
13). We should pray daily for our Holy
Father and our bishops, priests, and
deacons, even, and especially, for those
who sin, that they may be “conformed to
the image of Christ " (Rom 8:29).

(CCC 1127-1128, 1548-1553,1585)

POTOHGRATHY

Wl UTIARLES]
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“The sacramentds are efficacious — that is,
they give the grace they signify — because
the true minister (s always Christ.”
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Women and e Priesthood

Jesua satd to them, “Can the wedding guests nourn as long as the bridegroom is

with them? The days will come, when the bridegroom ia taken away from them,
and then they will fast.” ~ Matthew 9:15

The chocaag of the twelve Apoatlea, by Domenico Hastrotannd,
1876-1962

OMEN HAVE GAINED increased equality
with men in our contemporary world.

T

cquality of opportunity in the workplace, schools,
and marital rights. This trend toward equality is
supported by the Church and most other Christian
communions. Many of these communions have cho-

Legislation has been passed and amend-
ed and tested in the courts to promote

sen to open their all-male ministries to women in an
effort to extend the equality achieved in society into
clerical ministry.

The Church continues to adhere to its practice
of a male-only clergy as a norm received and estab-
lished by Christ when he instituted the priesthood.
Jesus chose only men to be his apostles and, as the
Calechinn explains, “[t|he Church recognizes herself
to be bound by this cheoice made by the Lord him-
self. For this reason the ordination of women is not
possible™ (CCC 15677). This is the teaching of the
Church, established as a definitive and irreformable
(unchangeable) teaching by the supreme authority
of Pope John Paul I1 in his 1994 letter On Reserving
Precatly Ordination to dlen Alone.

' CIt John Paul 1L, Muedierts Dignitatenn 26-27; Congregation tor the Doctrine of the Faith, declaration, Inter insigniores from Acta Apostolicae
Sedis 69 (1977) 98-116.

The question of why women cannot be priests can
on]_y be answered and understood in light of the truth
that Christ reveals concerning himsell and his plan
tor the Church. Far from being bound by the norms
ol his culture, Jesus called both men and women 1o
be his disciplcs (see Mk 15:40-41; Lk 8:1-3; Lk 24:9-
10: Jn 20:17-18; Acts 1:14) and ignored Jewish cus-
toms that separated men and women (see Mt 26:6-
13; Lk 7:36-50; Lk 13:11-13; Jn 4:5-29). It is thus
simply false to believe that, in choosing only men as
his apostles, Jesus succumbed to societal pressures
of his day that discriminated against women. In fact,
our Lord chose a woman to receive the highest honor
and dignity of humanity when he chose Mary to be
the Mother of God and the Mother of the Church.
Yet he did not include her or any of the other wom-
en disciples in the pr‘it‘slhood. even tl‘mugh all the
disciples “foraook bim and fled” (Mt 26:56) when Je-
sus was arrested, while his Mother and the faithful
women followed him to the foot of the cross (see Jn
19:25). This exclusion cannot, therefore, mean that
women are of lesser dignity but instead must flow
from the God-willed ditferences between men and
waomen (see also handout on The Dignity and Voca-
tion of Women) and the nature and meaning of the
priesthoad.

God the Father willed that his Son be incarnated
as a man and not as a woman. A spousal relationship
between God and his people is a theme of the Old
Testament. The prophet Isaiah tells us:

“For your Haker & your busband, the Lord of hoota i bis
name; and the Hn("_v One rg,'r' Larael 1o Vour Rc‘(’(?:‘m(','; the God
of the whole earth be w called” (Is 54:5). Through the
prophet Jeremiah, God says that he will renew his
covenantal relationship with his people: “Bebold, the

“The male symbolism of the
bridegroom is central for
understanding the priesthood.”
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“Equality before the Lord is not samenedsds.”

daya are coming ... when I will make a new covenant with
the bowoe of leracl and the bouase of Judab, not like the cov-
enant which [ made with their fathers when I took them by
the band to bring them out of the land of Fgypt, my covenant
which they broke, though [ wae thetr busband " (Jer 31:31-
32). Jeremiah had also reproached the I[sraelites for
their repeated breaking of their covenant with God
in marital terms: “Swrely, as a faithles wife leaves ber
bushand, a0 bave you been farthless to me, O bowse of Torael,
sty the Lord” (Jer 3:20).

The entire book of the prophet Hosea is an ex-
tended parable on the marriage between God and his
people and the faithless behavior of the Israelites. In
a passage of surpassing beauty and tenderness, God
says: Therefore, bebold, Twil allure bes, and bring ber into
the wilderneas, and speak tenderly to ber: And there 1wl give
her ber vineyards, and make the Valley of Achor a door of
hope. And there she shall annwver aa in the dayes of her youth,
v al the time when whe came out of the land of Lgypt. And in
that day, waye the Lord, you will call e, "My busband,” and
ner longer will you call me, My Baal’ [that ia, a master to a
alave woman ... And Lwidl betroth you to me for every 1 will
betroth you to ne in r‘('r;fth’.rw.ukw and in juatice, in wleadfast
love, and in nierey. I will betroth you to me in faithfulness;
and you shall know the Lord” (Hos 2:14-16, 19-20).

The same kind of imagery pervades the New Tes-
tament. Jesus works his first miracle, changing water
into a superabundance of the finest wine, at a marriage
feast (see Jn 2:1-11). He compares the Kingdom of

himself the “bridegroom” (see Mk 2:19-20; see also

Jn 3:29, where John the Baptist says this). St. Paul
tells us that the mysterv of Matrimony “refers fo Christ
and the church” (Lph 5:32), and that the relationship
between Christ and his Church is as completely inti-
mate as a marriage: “Husbands, love your wives, as Chriot
loved the church and gave Jf?z‘.fmw_"f' up _,‘;u' ber, that be m:_'.r;f)f
aanctify ber; baving cleansed ber by the wasbing of water with
the wum', that be mr_'qb.-‘ prresent the church to .‘.'?r}n.ic'i."ff}r A;me-
dor without spot or wrinkle or any sweh thing, that whe might
be holy and without blemush” (Eph 5:25-27). In the hinal
scenes in the book of Revelation, the consummation of
the marriage of Christ and his Church is announced:
“Let 1wt rejoice and exull and give bine the glory, for the mar-
riage of the Lamb bas come, and bia Bride has made bevaelf
ready; il waa granted ber to be clothed with fine linen, bright
and pure.... Bleased are those who are invited to the marriage
aupper of the Lamb " (Rv 19:7-9),

The male symbolism of the bridegroom is central
tor understanding the priesthood, especially in its spe-
cific character of service that is fully expressed and re-
vealed in the celebration of the Eucharist. In the Eu-
charist, Christ the Bridegroom gives himself up to the
Father as an act of redeeming love for his Bride the
Church. This action is a joint offering of the Church
as the body of members joined to her Head who is
Christ, represented by the priest. The representation
of Christ in the priest acting in pervona Christi ("in the
person of Christ”) is clear only when it is a man whose
masculinity images Christ, the Bridegroom.

From the very beginning ot the Church, men and
women were both baptizcd (see Acts 8:12). Men and
women are equal in their baptismal dignity: “There
it neetther Jew nor Greek, there i neither alave nor free, there
& netther male nor female: for you are all one in Chrot Je-
sus " (Gal 3:28). But equality before the Lord is not
sameness. Equality does not take away the distinc-
tiveness of the God-given roles of men and women
in both creation and redemption. The role of women
is as essential to the Church’s mission and holiness as
is its priestly ministry.

Finally, holiness is the goal of Christian living. The
Church holds up Mary as its example par exeeflence for
men and women alike to imitate. The greatest tn the
Chrireh, the trie expresion of ta power, are nol the ordained
mtntaters bud the saints, on carth and in Heaven, whose lives
are transformed in their service of charity expressed
toward God and others so that they become “other
Christs” not merely in a ministerial capacity but as
true icons — images — of their Savior.

(CCC 15677-1578)
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She Consecraled Life: Living Vows of
((])o‘l’ﬂl’@, (. /iy, und Chedience

Then the Lord called, “Samuel! Samuel!” and he said, “Here I am!” and ran to El, and
vaid, “Here I am, for you called me.” But be said, “I dd not call: lie down again.” So he
went and lay down. And the Lord called again, “Samuel!” And Samuel arose and went
to Eli, and vaid, “Here | am, for you called me.” But he said, “I 3id not call, my son; lie
down again.” Now Samuel 9id not yet know the Lord, and the word of the Lord had not
et been revealed to bim. And the Lord called Samuel again the third time. And he arose
and went to Eli, and vaid, “Here [ am, for you called me.” Then Eli percetved that the
Lord was calling the boy. Therefore Eli waid to Samuel, “Go, lic down; and if be calls
you, you shall say, ‘Speak, Lord, for thy servant bears.” So Samuel went and lay down
in hes place. And the Lord came and atood forth, calling as at other tines, “Samuel!
Samuel!” And Samuel said, “Speak, for thy servant hears.” ~ 1 Samuel 5:4-10

All are Called . ..

VERYONE HAS A PERSONAL VOCATION. A vo-

cation is a call from God to holiness in one

a special gift, an opportunity to serve
God and his Church in a way that

demands a voluntary and personal
commitment of one's whole life to

of three distinct states of life: marriage, a | ! : :
the exclusive service of God. This

single person in the world, or in a cleri- : ;
cal or religious state bound by freely-made vows call and commitment is called a “re-

The diocesan, or secular (meaning “in the world”), |lgr|¢:ms "O‘CL?“D“'“ i )
priesthood requires the profession of the prom- The religious state s a way of more
ises of celibacy (remaining unmarried), obe- complete ““d_“"gffmzf’d consecration,
dience to a bishop, and prayer of the under th‘e inspiration of the Holy
Spirit, to seek personal salva-
tion and serve the needs of the

Church through a life of soli-

Liturgy of the Hours. The re-
ligious order priest, brother, or
sister takes vows to live by the
thise “evangelical cou n‘sels" tude, as hermits, or in a com-
(that is, the "hight‘r cal”ing" by I‘I\l‘.ll']il"‘__.’ under a specific set
of rules (usually called “a
rule”) guiding the life of
the members through a
unique spirituality (way

Jesus in the Gospel) of pover-
ty (see Mt 19:21), chastity (see
Mt 19:12), and obedience (see
Jn 6:38). All states of lite are to ML ’
lead to a love of God. the pur- “The !'{’{[t]i{)ﬂd dslate ts a DF holiness) "m('? dcd|.cu-
suit of his will, and the ultimate . tion to apostolic action

way of more complete and

achievement of holiness and its to promote the salvation

eternal reward. The goal of life of souls. Such apostolic

organized convsecralion, oM S
‘- action might include the

for all is the same; only the way is

different. to seek personal salvation
) / ; ) 2l pricot of the Society of
Some are Chosen and Jerve the needds MHisslonarces of Africa (IAf),
4 i i v ; an order founded in 1868 in
Some of the faithful are offered 0)‘ the Church” Algiers, North Africa

PAVID CHARLES PHOT S GRARHY
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education of children, preach-
ing, care of the poor or the sick,
care of orphaned children, or
prayer and fasting in a commu-
nity that stays entirely within
its walls.

Religious orders, such as the
Benedictines, Carmelites, Fran-
ciscans, Dominicans, and Jesu-
its, have served the Church for
much of its history. New re-
ligious orders, inspired by the
Holy Spirit to meet new needs
of the Church, have been founded in nearly every
age and part of the world. Within just the last few
centuries, orders have been founded by St. Elizabeth
Ann Seton (Daughters of Charity), St. John Bosco
(Salesians), and Bl. Teresa of Calcutta (Missionaries
of Charity), among many others. Each new form of
religious life must be approved by the pope.

Lives specially consecrated to (“set apart for”)
God have taken a multitude of forms. The hermit,
most often separated from the world, lives a life of
solitude and silence, prayer and penance. Conse-
crated virgins, whose life of virginity sets them apart
as "Brides of Christ,” may or may not form them-
selves into organizations, or orders, to carry out their
commitments more faithfullv. The largest majority,
however, exist as religious orders ol men and women
who have, throughout the Church's history, rendered
service in the propagation of the Faith, in defense
against heresies, and in promulgation of social jus-
tice and charity. Religious orders have a significant
role in the life of the Church, beginning with the for-
mation of ancient monastic institutions in the fourth
century to the multitude of congregations that today
enrich the lives and mission of the Church and its
faithful, as well as providing a vast amount of chari-
table services to people regardless of their faith.

Secular Institutes

New forms of dedicated life have been prompted
by the grace of the Holy Spirit. “Secular institutes”
are groups ol consecrated people who and live work
as leaven in the world to evangelize and bear witness
to Christian virtues. They proless the evangelical
counsels, and live a communal life in fellowship that
is in accord with their particular secular way of life.

Yet another form of dedication are the societies of
apostolic life whose members do not always take re-
ligious vows but pursue the particular apostolic pur-
pose of their society, living as brothers and sisters ac-

“Thodse who follow a call
or vocation to consecrated
life witneas to values
that transcend personal
podsessiond, marital
love, and the rights of

independent action.”

DAVTIY CHARLES PLOTOGRAPTTY

cording to a particular manner
of lite. They strive for sancti-
tv and do the work of evange-
lization.

The Call to Be Perfect

Holiness is the goal to which
Its attain-
ment is never easy. God has
provided us with many ways

we are all called.

to become holy. Those who
make spccial commitments, or
who follow a call or vocation to
consecrated life, do so for the sake of the Kingdom of
Heaven. The_v f‘ree]y choose to follow the prompt-
ings of the Holy Spirit and witness to values that
transcend personal possessions, marital love, and the
rights ol independent action. The consecrated life —
religious life as understood in this context — isa spe-
cial calling. One who tollows the call does so be-
cause, for that person, it is the way that they will “fe
perfect, as [bis] Heavenly Father i perfect” (Mt 5:48).
(CCC 914-933, 1973-1974, 2053, 2687)
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MASS OF OROINACTION TO
CThC SACRCEO PRICSCHOO0O

Let the Lord, the God of the apirits of all flesk, appoint a man over the congregation, who shall
go ot frcj)‘bn.’ them and come in /njﬁn'r ffwm, who shall lead them out and f:rf}{q them oy that

INCE THE BEGINNING, the ordained ministry
has been conferred and exercized in three de-

grees: that of bishops, that of presbyters, and

that of deacons. The ministries conferred by
ordination are irreplaceable for the organic structure
of the Church: without the bishop, presbyters, and
deacons, one cannot speak of the Church™ (CCC
1593).

“Through the sacrament of Holy Orders priests
share in the universal dimensions of the mission that
Christ entrusted to the apostles. The spiritual gift
they have received in ordination prepares them, not
tor a limited and restricted mission, ‘but for the full-
est, in fact the universal mission of salvation “to the
end of the earth, ™ ‘p:‘epared in spi:‘it to preach the
Gnspe] t‘:\-'é:|"}-'wherc'"3 (CCC 1565).

“The priests, prudent cooperators of the episco-
pal college and its support and instrument, called to
the service of the People of God, constitute, together
with their bishop, a unique sacerdotal college (pres-
byleriun) dedicated. .. to a variety of distinct duties,
In each local assembly of the faithtul they represent,
in a certain sense, the bishop, with whom they are
associated in all trust and generosit}’; in part they
take upon themselves his duties and solicitude and
in their daily toils discharge them.” Priests can exer-
cise their ministry only in dependence on the bishop
and in communion with him. The promise of obedi-
ence they make to the bishop at the moment of ordi-

nation and the kiss of peace from him at the end of

the ordination liturgy mean that the bishop consid-

the congregation of the Lord may not be aas sheep which bave no shepherd. ~ Numbers 27:16-17

ers them his co-workers, his sons, his brothers, and

his friends, and that they in return owe him love and
obedience” (CCC 1567).

“All priests, who are constituted in the order of
priesthood by the sacrament of Orders, are bound
together by an intimate sacramental brotherhood,
but in a special way they form one priestly bodv in
the diocese to which they are attached under their
own bishop...” The unity of the presbyterium finds
liturgical expression in the custom of the presbyters’
imposing hands, after the bishop, during the rite of
ordination” (CCC 1568).

“This sacrament configures the recipient to Christ
by a special grace of the Holy Spirit, so that he may

“This sacrament configures the recipient to Christ so that he may serve
as Christs instrument for hio Church.”

' CL St. Ignatius of Antioch. Ad Trall. 3.1
* Preabyterarnm Ordine 10; Optatam Toties 20; cf. Acts 1.8
S Optatam Totie 20
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serve as Christ's instru-
ment for his Church. By
ordination one is enabled
to act as a representative
of Christ, Head of the
Church, in his triple of-
lice of priest, prophet, and king” (CCC 1581).

Outline of the Rite of Ordination

Liturgy of the Word

The Liturgy of the Word proceeds as usual,
though the profession of faith and general interces-
sions are omitted. The ordination begins after the
Gospel.

Calling of the Candidate.: The deacon of the Mass
calls each priestly candidate by name. The candidate
responds: “Present.” He then goes to the bishop and
malkes a proper sign of reverence. The bishop then asks
a designated priest to testily that the candidate has re-
ceived proper training and is worthy of ordination.

Election by the Bishop and Consent of the People:
The bishop says: “We rely on the help of the Lord
God and our Savior Jesus Christ, and we choose
this man, our brother, for priesthood in the presby-
terial order” (Rites of Ordination 13). All present re-
spond: “Thanks be to God,” or show their assent in
some other way.

Homily: The bishop addresses the people and
candidate on the nature of priestly duties. He stress-
es the role of the priest as one of serving Christ the
teacher, priest, and shepherd.

Examination of the Candidate: The candidate
now stands before the bishop, who asks him about
his willingness to serve Christ and his Church. The
bishop asks if the candidate is willing to discharge
faithtully the office of priesthood, to celebrate the sa-
cred mysteries of Christ, to exercise the ministry of
the word worthily and wiselv, and to consecrate his
life to God in union with Christ the high priest (see
Rites of Ovdination 15). "T'o all these questions, the can-
didate responds: “I am.”

Promise of Obedience and Prayer: The candidate
kneels belore the bishop and promises him his re-
spect and obedience. The bishop invites all 1o pray
for the candidate, after which follows the Litany of
the Saints, during which the candidate is prostrated
on the floor. The bishop then invokes the Holy Spir-

it to pour out graces on the priest-to-be (see Rites of

Ordination 16-18),

“The bishop lays hands on the
candidate. This is the essential act
in the sacrament of Holy Orders.”

Laying on the Hands
and Prayer of Condae-
After these
prayers, the candidate
goes to the bishop and
kneels before him. In si-
lence, the bishop lays hands on the candidate. This
is the essential act in the sacrament of Holy Orders.
Then all the priests present, wearing stoles, silently
lay hands on the candidate (see Rites of Ordination 20-
21). The bishop then recites or sings the praver of

cration:

consecration. The concluding section of this prayer
appears here:

Almighty Father, grant to this servant of yours
the dignity of the priesthood. Renew within him the
Spirit of holiness. As a co-worker with the order of
bishops may he be faithful to the ministry that he re-
ceives from you, Lord God, and be to others a model
of right conduct. May he be faithful in working with
the order of bishops, so that the words of the Gos-
pel may reach the ends of the earth, and the Family
of nations, made one in Christ, may become God's
one, holy people. We ask this through our Lord Je-
sus Christ, your Son, who lives and reigns with vou
and the Holy Spirit, one God, forever and ever (Rites
of Ordination 22).

Investiture with Stole and Chasuble and the Anoint-
ing of Hands: Atter the consecratory prayer, the help-
ing priest arranges the stole for the newly ordained
as priests to wear. He then vests the new priest in
a chasuble (see Riter of Ordination 23). The bishop
anoints with chrism the palms of the new priest who
kneels before him. The bishop says: “The Father
anointed our Lord Jesus Christ through the power
of the Holy Spirit. May Jesus preserve you to sanc-
tity the Christian people and to offer sacrifice to God
(Rites of Ordination 24).

Presentation of Gifts and Kiaa of Peace: The dea-
con assists the bishop in recciving the gifis of the
people. He prepares the bread on the paten and the
wine and water in the chalice. The bishop then gives
the paten and chalice to the new priest. The bishop
exchanges the sign of peace with the newly-ordained
priest.

Liturgy of the Eucharist

The Mass, concelebrated by the bishop, the new-
ly ordained priests, and all priests present, continues

as usual.

(CCC 1562-1568, 1581, 1593)
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